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Abstract 

This article will discuss the legal empowerment of indigenous peoples 
through the values of local wisdom capable of supporting the environment 
as green victimology, especially its relevance during the Covid-19 pan-
demic. The normative research method is used to be able to explore sec-
ondary data through library study techniques and interviews. The second-
ary data obtained were analyzed through qualitative juridical analysis so 
that the conclusions of the study were obtained, namely the values of local 
wisdom possessed by indigenous peoples when related to their living en-
vironment are always based on a very good ethical relation value. This 
environmental ethic delivers the prevention of the environment as a victim 
of environmental crime because the interaction pattern that is built is bal-
ance and harmony between environmental elements.Indigenous peoples 
understand that this nature is cosmic where everything in nature is a single 
entity, cannot be separated from one another. To meet the needs of hu-
mans and other living beings through magical-religious-cosmic properties, 
indigenous peoples believe that humans are part of the natural surround-
ings that cannot be separated from one another. 
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A. INTRODUCTION 

The Covid-19 pandemic has changed our lives a lot. Adaptation needs to be 
carried out in accordance with the prokes set by the Government. 

 In various information it is known that this Covid-19 pandemic, one of the 
causes is the loss of the balance of nature, as a result of human exploitation of 
nature.Humans always exploit nature without paying attention to sustainability and 
ecological justice for nature itself. One of them is that humans destroy the original 
ecosystem of animals and consume them to fulfill human desires, for example bats 
which have now become food for humans. According to wildlife experts, many animals 
are hosts for viruses, including the coronavirus, and bats are one of them. Thus, if 
humans destroy animal habitats and consume them, it is the same as humans 
disturbing the life of the virus that is in them. When the habitat or host where the virus 
lives is destroyed or lost, the virus will look for a new host and the human body will 
become one of its targets and disease outbreaks will occur.1 Thus, there is a role for 
humans to cause the emergence of the virus because the habitat of the virus has been 
destroyed by humans. In this case, the balance of nature and its harmony has been 

 

1Mella Ismelina FR, "Natural Morality and C 
rona",Kompas.com.:https://www.kompas.com/tren/read/2020/03/30/115620265/moralitas-alam-dan-co-
rona?page=all, download date 12 September 2021 
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disturbed because the quantity or number of populations in nature is reduced or 
unbalanced. 

The impact of the COVID-19 pandemic is felt both in the economic, religious, 
social, political, cultural sectors and even in the fields of defense and national security. 
From an economic point of view, of course, the presence of COVID-19 has caused 
economic shocks for entrepreneurs, from a social perspective it has raised a high level 
of suspicion among the public, especially when gathering, from a religious perspective, 
we were unable to worship in our respective places of worship. and in the political 
atmosphere it has an effect, especially when the election is held and from a legal 
culture perspective a new pattern is formed in the relationship between humans and 
the law.2  

In this pandemic condition, can we deal with it well? It seems that a good 
adaptation has been shown by indigenous peoples in the face of this covid-19 
pandemic through local wisdom, culture, values and practices that have been carried 
out from generation to generation which are always obeyed as a law in behaving and 
behaving well when dealing with people. nature and with its social environment. 

As we know that indigenous peoples have a very harmonious relationship with their 
nature. They are ethical nature managers because they always pay attention to the 
balance and harmony of nature when utilizing its natural resources. Indigenous peoples 
understand that this nature is cosmic where everything in nature is a single entity, 
cannot be separated from one another. To meet the needs of humans and other living 
beings through magical-religious-cosmic properties, indigenous peoples believe that 
humans are part of the natural surroundings that cannot be separated from one 
another. 

 Sundanese people have a philosophy that humans and nature are one 
unit.3Humans must respect their nature for the survival and life of humans and other 
living creatures. Indigenous peoples have a very harmonious way of thinking and 
perspective in interacting with their nature through local wisdom. Local wisdom has 
taught that humans must always respect and be friendly with the universe and when 
humans respect and maintain the balance of nature, nature will always provide what 
humans need. Based on this paradigm and equipped with environmentally friendly 
values and practices, indigenous peoples are barely touched by the Covid-19 
pandemic. This becomes interesting to discuss in an article considering that legal 
empowerment actually optimizes legal sources,4  

 
B. RESEARCH METHOD 

This study uses a normative juridical approach. The data collected in this study is 
secondary data by focusing more on document data, texts or scientific works that are 
relevant to the problem under study. The data collection technique was carried out 
through a literature study supported by interviews to clarify the secondary data 
obtained. The data sources obtained are conditional with values, and are also 
dialogical, meaning that they are correlated with each other, especially in the sense of 
science as a network, various theories/concepts will be very closely related.5 The data 
triangulation method is also used to check various literatures, so that every library 
source obtained will be checked by other libraries, and other theories will be checked 

 

2 Mella Ismelina Farma Rahayu, Anthon F. Susanto, “Paradigm of Human and Environmental Relations 
Based on Local Wisdom During the Covid-19 Pandemic”, Environmental Law Development, P-ISSN 2541-2353, 
E-ISSN 2541-531X, Volume 5, Number 3, June 2021, DOI: http://dx.doi.org/10.24970/bhl.v5i3.212, Thing. 486. 

3Mella Ismelina Farma Rahayu, et al, “Wisdom of the Customary Law Community of “Tatar Sunda” In 
Preservation of Functions of Forests for Mitigating Climate Change,” International Journal of Innovation, Creativity 
and Change. Volume 5, Issue 2, Special Edition, 2019,www.ijicc.net, p.5. 

4Mella Ismelina Farma Rahayu et al, “Social Movement for Legal Empowerment in Preserving 
Environmental Functions through the Patanjala Method”, Environmental Law Development, P-ISSN 2541-2353, 
E-ISSN 2541-531X Volume 2, Number 1, October 2017 DOI: 10.24970/ jbhl.v2n1.5 , p. 55. 

5Valerie J. Janesick, The Dance of Qualitative Research Design; Metaphor, Methodolartry, and Meaning, 
in Norman K. Denzin and Yvonna S. Lincoln, Hand Book of Qualitative Research, Sage Publication, California, 
1994, p.25. 
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by other theories. Triangulation is an attempt to gain a deeper understanding of what 
is being studied. According to Agus Salim, triangulation is not a tool or strategy for 
proving, but only as an alternative to proof.6Then, data analysis was carried out through 
qualitative juridical analysis. Through internal coherence, seen the interrelationships of 
all the elements in the aspects studied to find out which elements are central and 
dominant, and which are marginal. 

 
C. DISCUSSION 

1. Indigenous Peoples and Local Wisdom in the Frame of Norms 
Each region of course has its own local wisdom where this local wisdom is 

used as a reference for the community in attitude and behavior, including when 
dealing with nature. The juridical understanding of local wisdom based on Article 1 
Point 30 of Law No. 32 of 2019 concerning Environmental Protection and 
Management (UUPPLH), are noble values that apply in the life of the community 
to, among other things, protect and manage the environment sustainably.” . Thus, 
local wisdom contains values, local knowledge that has been rooted, is 
fundamental and integrated with belief systems, norms, culture and is expressed 
in traditions and myths. This local wisdom has taken root and is fundamental, and 
manifests itself in the attitudes and behavior of indigenous peoples. Furthermore, 
Normatively local wisdom has become the spirit of a norm or rule in the field of 
environmental protection and management as affirmed in Article 2 letter L of 
UPPLH. The article explains that "Environmental protection and management is 
carried out based on the principle of local wisdom." 

Local wisdom has diversity in different places and times with different tribes. 
The difference is because each place has natural challenges and the necessities 
of life so as to form different experiences and knowledge systems. 

Knowledge is defined broadly which includes all what we know about objects. 
Humans get this knowledge based on their abilities as beings who think, feel, and 
sense. Broadly speaking, knowledge is classified into three main categories, 
namely (1) knowledge of what is good and bad (ethics); knowledge of what is 
beautiful and ugly (aesthetics); (3) knowledge of what is right and wrong (logic).7 
In the context of the search for human knowledge in the universe, it is actually not 
just a natural stimulus to humans so that it makes humans interested in studying 
the mini world, but also an urge from within humans themselves, because not the 
nature of the universe, this is a more comprehensive picture. wider than man 
himself.8 

Talking about local wisdom, it doesn't just stop at ethical issues, but includes 
discussing norms and behavior, so that local wisdom can be a guide for humans 
in attitude and behavior when interacting with nature to form a human civilization. 

Philosophically, the recognition of indigenous peoples and local wisdom has 
been contained in Article 18 B paragraph (2) of the 1945 Constitution where it is 
emphasized that: "The state recognizes and respects customary law community 
units and their traditional rights as long as they are alive. and in accordance with 
the development of society and the principles of the Unitary State of the Republic 
of Indonesia, which are regulated by law.” 

Referring to the article, it can be seen that constitutionally the state has 
recognized the existence of indigenous peoples and traditional rights, including 
those related to local wisdom. This local wisdom has become a cultural identity 

 

6Agus Salim, Theory and Paradigm of Social Research from Denzin Guba and Its Application, PT. Tiara 
Wacana Yogya, Yogyakarta, 2001. p.6-7. 

7 Susanto, Philosophy of Biology, UM Purwokerto Press, Purwokerto, 2020, p.2. 
8  Amril, Integrative-Interconnective Epistemology of Religion and Science (Exploring Conceptual 

Potential Towards Application-Theory in the Development of Islamic Sciences and Learning), PT 
RajaGrafindo Persada, Jakarta, 2016, p.136. 
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and the rights of traditional communities are respected in line with the development 
of the times and civilization as affirmed in Article 28 I paragraph (3) of the 1945 
Constitution. 

 In the context of environmental protection and management, in this case 
the Government has the duties and authorities as stipulated in Article 63 paragraph 
(1) letter t of the UUPPLH, namely establishing policies regarding procedures for 
recognizing the existence of customary law communities, local wisdom, and rights 
of indigenous peoples who related to environmental protection and management. 

Furthermore, normatively there is an acknowledgment of local wisdom as 
contained in other laws and regulations, namely, among others, in Article 8 letter c 
of Government Regulation Number 68 of 2010 concerning Forms of Procedures 
for Community Roles in Spatial Planning, it is emphasized that: Community 
activities can be in the form of activities that utilize space in accordance with local 
wisdom and predetermined spatial plans. Local wisdom in this context includes 
governance, customary values as well as procedures and procedures, including 
the use of space (ulayat land)”. 

Other arrangements can be found in Article 11 letter k of Presidential 
Regulation Number 122 of 2012 concerning Reclamation in Coastal Areas and 
Small Islands, where in the preparation of the master plan for reclamation, local 
wisdom must be considered. The local wisdom in question is the rights of 
customary law communities to carry out management of coastal resources and 
small islands which are carried out for generations. Also in Article 3 letter g of the 
Regulation of the Minister of Home Affairs Number 33 of 2009 concerning 
Guidelines for Ecotourism Development in the Region where it is emphasized that 
local wisdom is one of the principles in ecotourism development. The local wisdom 
in question is the socio-cultural values that exist in the community around the 
ecotourism area. 

There are still many laws and regulations relating to indigenous peoples and 
local wisdom. But the most important thing about the existing laws and regulations 
is that these norms can actually provide protection and happiness for the people 
they regulate. 

 
2. Adaptation of Indigenous Peoples in Facing the Covid-19 Pandemic 
Basically, humans want prosperous conditions in life that are related to the 

fulfillment or fulfillment of most of what is needed to live a calm and peaceful life. 
These needs are either primary, secondary, tertiary or quaternary needs. 
Tranquility and tranquility of humans or society in an environment is achieved 
because all that is needed for a decent and perfect life is fulfilled for various layers 
or classes of society so that satisfaction is achieved in life. Therefore, the fulfillment 
of primary and secondary needs as a whole for the community is a minimum 
requirement for community welfare.9 

As we know, indigenous peoples have a pattern to survive and their lives are 
closely related to the nature in which they live. Thus, during the Covid-19 
pandemic, indigenous peoples are relatively more able to survive compared to 
society in general.Indigenous peoples always make nature a place to depend on 
for the fulfillment of all kinds of needs of their life. The management of nature and 
natural resources is adapted to the hereditary traditions that develop in their 
jurisdictions. This tradition develops in accordance with the habits that live in the 
midst of indigenous peoples. These habits continue to be carried out so that it 
becomes a customary law. 

In dealing with the Covid-19 pandemic, there are relevant customary patterns 
of indigenous peoples as a defense against Covid-19 attacks, namely indigenous 

 

9 H. Effendi, Environmental Economics, A Theoretical and Practical Review, UPP STIM YKPN, 
Yogyakarta, 2019, p. 42-43. 
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peoples have various rituals of rejecting reinforcements and even closing their 
villages. The ritual of rejecting reinforcements is of course intended so that the 
covid-19 pandemic does not spread and infect them, while the ritual of closing the 
village is intended to temporarily close the visit of outsiders from their village so 
that the covid-19 pandemic does not spread. 

In addition, there is local wisdom wherecustomary law communities in 
Indonesia in preventing epidemics or diseases, they have a habit of washing their 
hands and feet before entering the house. Therefore, we often find in front of 
indigenous people's houses a jar to store water or a small pool in front of the house 
as a medium to clean hands and feet before entering the house. The tradition of 
self-isolation is also carried out by indigenous peoples for someone who is 
suspected of being sick because of a certain disease. This is done to prevent the 
spread of disease between them.Restrictions on outsiders to enter their area were 
also carried out when a disease outbreak began to spread in the community. In 
terms of food, indigenous people are smartmake natural ingredients made from 
natural ingredients such as leaves, roots, fruit, tree trunks and other things. The 
ingredients made can be efficacious to cure disease or as a natural disinfectant. 

Likewise, in meeting food needs, indigenous peoples are relatively able to fulfill 
their food sufficiency well, one example is the Baduy indigenous people by making 
food kumbung to maintain their food availability.10 They have local wisdom in 
storing food ingredients safely and durable so that the period of time is long enough 
to be consumed so that when there is a famine season they do not lack food for 
consumption, including during the current Covid-19 pandemic. Indigenous peoples 
always have natural resources that they can use to strengthen their food security 
and always maintain the balance and productivity of their natural resources. 
Indigenous peoples are able to live side by side with nature in harmony.The 
adaptation of indigenous peoples is also carried out by those who live in areas near 
rivers or the coast, they also have local wisdom to survive in their lives. 

Based on the description above, we get an understanding that indigenous 
peoples during the Covid-19 pandemic can adapt based on their relationship with 
nature in order to maintain and continue their life by sticking to the values of their 
ancestral beliefs and living habits. Indigenous peoples have a very ethical 
perspective on their nature and have an ideology to manage the environment and 
preserve the natural resources they have by aligning a harmonious and balanced 
relationship between humans and their environment as part of the heritage of their 
ancestors in life and living. 

Related to this, the agreement of most experts states that humans are a 
microcosm and the universe with a macrocosm, is a proposition that shows that 
humans and the universe are one unit.11Humans are part of the ecosystem 
because the environment in which humans live is also an ecosystem. Therefore, 
humans as part of the ecosystem can be viewed from two perspectives, where 
humans are passive and more submissive to nature, which is often referred to as 
ecological determinism, and humans as an active part of the ecosystem and have 
a very large role in the environment. The occurrence of changes in these 
ecosystems which in geography and ecological anthropology is called possibilism. 
Humans in this case are more submissive to nature, that the culture possessed by 
humans is basically the result of human adaptation to the natural environment or 
its physical environment.12 

 

10 NN, Indigenous Peoples Implement Food Security Long Before Covid 
https://www.gatra.com/detail/news/479454/economy/community-adat-apply-ketahanan-pangan-far-before-covid, 
download date 15 September 2021. 

11Amril, Loc. ci.. 
12 Adri Febrianto, Ecological Anthropology, An Introduction, Kencana Jakarta, 2016, p.13. 
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Based on the description above, it appears that indigenous peoples with their 
local wisdom are able to survive the Covid-19 pandemic by applying 
environmentally friendly values and practices that they have been handed down 
from generation to generation. 

 
 

D. CONCLUSION 
Through the values of local wisdom possessed by indigenous peoples, it has 

proven the power of law in supporting the environment as green victimology, 
especially during the Covid-19 pandemic. Good adaptation has been shown by 
indigenous peoples in dealing with the Covid-19 pandemic through a relationship 
pattern that is ethical in the environment and adheres to the values of ancestral 
beliefs and their living habits so that indigenous peoples are able to maintain and 
continue their lives even during the Covid-19 pandemic.  
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